
Kiddoshim. Leviticus 19:16-18

ָך יַח֙ ֶאת־ֲעִמיֶת֔ ַח ּתֹוִכ֙ ָך הֹוֵכ֤ יָך ִּבְלָבֶב֑ י יְהָֹוֽה׃ ֹֽלא־ִתְׂשָנ֥א ֶאת־ָאִח֖ ָך ֲאִנ֖ ם ֵרֶע֑ ד ַעל־ַּד֣ ֹ֖ יָך ֹ֥לא ַתֲעמ ְך ָרִכיל֙ ְּבַעֶּמ֔  ֹלא־ֵתֵל֤
י יְהָֹוֽה׃ ַהְבָּת֥ ְלֵרֲעָ֖ך ָּכ֑מֹוָך ֲאִנ֖ ָך וְָאֽ י ַעֶּמ֔ ם וְֹֽלא־ִתּטֹ֙ר ֶאת־ְּבֵנ֣ ֹ֤ יו ֵחְֽטא׃ ֹֽלא־ִתּק א ָעָל֖ וְֹלא־ִתָּׂש֥

Do not deal basely with members of your people. Do not profit by the blood of your fellow 
[Israelite]: I am יהוה. You shall not hate your kinsfolk in your heart. Reprove your kin but incur 
no guilt on their account. You shall not take vengeance or bear a grudge against members of 
your people. Love your fellow [Israelite] as yourself: I am יהוה.

Jonathan Sachs: on Leadership and Followership

יו ֵחְֽטא׃ א ָעָל֖ ָך וְֹלא־ִתָּׂש֥ יַח֙ ֶאת־ֲעִמיֶת֔ ַח ּתֹוִכ֙ ָך הֹוֵכ֤ יָך ִּבְלָבֶב֑  ֹֽלא־ִתְׂשָנ֥א ֶאת־ָאִח֖
Lev. 19:17-18

Do not hate your brother in your heart: Reprove [or reason with] your neighbor frankly so you 
will not bear sin because of him. Do not seek revenge or bear a grudge against anyone among 
your people, but love your neighbor as yourself. I am the Lord. 
 
Reprove: to criticize or correct 
Revenge: exact punishment or expiation for a wrong, especially in a resentful or vindictive 
spirit  
Grudge: a feeling of ill will or resentment, to hold a grudge against a former opponent.

There are two completely different ways of understanding the italicized words… 

1. The first is to read the command in terms of interpersonal relations. Someone, you 
believe, has done you harm. In such a case, says the Torah, do not remain in a state of 
silent resentment. Do not give way to hate, do not bear a grudge, and do not take 
revenge. Instead, reprove him, reason with him, tell him what you believe he has done 
and how you feel it has harmed you. He may apologize and seek to make amends. 
Even if he does not, at least you have made your feelings known to him. That in itself is 
cathartic. It will help you to avoid nursing a grievance. 

2. The second interpretation, though, sees the command in impersonal terms. It has 
nothing to with you being harmed. It refers to someone you see acting wrongly, 
committing a sin or a crime. You may not be the victim. You may be just an observer.  
 

The command tells us not to be content with passing a negative judgment on his 
behavior (i.e. with “hating him in your heart”). You must get involved. You should 
remonstrate with him, pointing out in as gentle and constructive a way as you can, that 
what he is doing is against the law, civil or moral. If you stay silent and do nothing, you 
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will become complicit in his guilt (i.e. “bear sin because of him”) because you saw him 
do wrong and you did nothing to protest. 
 

This second interpretation is possible only because of Judaism’s fundamental principle 
that kol Yisrael arevin zeh ba-zeh, “All Jews are sureties [i.e. responsible] for one 
another.” However, the Talmud makes a fascinating observation about the scope of the 
command: 
 
One of the Rabbis said to Raba: [The Torah says] “hocheach tochiach,” meaning “you 
shall reprove your neighbor repeatedly” [because the verb is doubled, implying more 
than once]. Might this mean “hocheach,” reprove him once, and “tochiach,” a second 
time? “No”, he replied, “the word ‘hocheach’ means, even a hundred times.” “Why then 
does it add the word ‘tochiach’? Had there been only a single verb I would have known 
that the law applies to a master reproving his disciple. How do we know that it applies 
even to a disciple reproving his master?” “From the phrase, ‘hocheach tochiach,’ 
implying, under all circumstances.” Baba Metzia 31a. 

3. Then there is the great Jewish idea of active questioning and “argument for the sake of 
heaven.” Parents are obliged, and teachers encouraged, to train students to ask 
questions. Traditional Jewish learning is designed to make teacher and disciple alike 
aware of the fact that more than one view is possible on any question of Jewish law and 
multiple interpretations (the traditional number is seventy) of any biblical verse. Judaism 
is unique in that virtually all of its canonical texts – Midrash, Mishnah and Gemara – are 
anthologies of arguments (Rabbi X said this, Rabbi Y said that) or are surrounded by 
multiple commentaries each with its own perspective. 
 
The very act of learning in rabbinic Judaism is conceived as active debate, a kind of 
gladiatorial contest of the mind: “Even a teacher and disciple, even a father and son, 
when they sit to study Torah together become enemies to one another. But they do not 
move from there until they have become beloved to one another.”[4] 

Rashi on Lev 19:16-17

Verse 17: You shall not bear a sin on his account. Do not shame him in public.

Verse 18: You shall not take revenge.  
He said to him: "Lend me your scythe." "No!" says [the other]. The next day [the second one] 
says [to the first]: "Lend me your axe." [The latter] says: "I will not lend it to you, just as you did 
not lend it to me"--- this is taking revenge. And what is "bearing a grudge?" He said to him: 
"Lend me your axe." "No!" says [the other]. The next day [the second one] says [to the first]: 
"Lend me your scythe." [The latter] says: "Here it is, I am not like you, that you did not lend 
me"--- that is "bearing a grudge," for he keeps the hatred in his heart, even though he does not 
take revenge.

Verse 19: You shall love your fellow[-Jew] as yourself.
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Said Rabbi Akiva: This is a cardinal principle in the Torah. 
Hillel said,“This is the entire Torah, the rest is commentary:” 
“Love your fellow as yourself.”

Rabbi Avi Weiss, Is there a Good Way to Rebuke a Friend? 

The Torah term for admonishing another is hochei’ach. Truth be told, the word means to prove 
(le-hochi’ach) rather than reprove. In other words, the key to rebuke is to prove to another that 
he/she possesses inner goodness that waits to be tapped. 
 
The Talmud tells the story of Elisha b. Abuya, a devout and gifted scholar who had gone astray. 
Elisha’s student Rabbi Meir implored him to repent. Elisha, who had become known as 
“Acher,” which literally means “other” or “stranger,” responded, “I cannot repent, because I 
heard a bat kol, a heavenly voice exclaim, ‘repent, wayward children, except for Acher.’” 
(Chagigah 15a)

Rabbi Ahron Soloveichik explains that Elisha was called Acher, as he was a stranger to his true 
being. He did not repent because Elisha was laboring under the erroneous conviction that he 
was corrupt, basically evil. But this was not true. Acher had failed to understand when he heard 
the bat kol that its message was: Acher cannot repent, but Elisha b. Abuya can.

Rabbi Soloveichik adds that every time the Talmud records an individual who speaks of doing 
something wrong, the third person singular is used – hahu gavra – “that person,” as if the 
individual had been overtaken by an outer evil force. When the individual, however, recalls 
having acted righteously, the first person singular – (I) ana – is used, as acting righteously is 
one’s true essence.

Growth, by and large, comes through love, not through harsh words, not through hochei’ach as 
rebuke, but hochei’ach as to prove to the other that his or her inner spark is good.

Maimonides (Sefer HaMitzvot, pos. 205) 

He has commanded us to rebuke the sinner [or one who intends to sin] and forestall him 
by way of verbal rebuke. It is not right that one say: Since I am not going to sin, it is not 
my business if another sins. He will be tried by G-d. This is the opposite of the Torah. 
Rather we are commanded neither to sin nor to allow other compatriots to disobey. If he 
attempts to disobey, we are obligated to rebuke him and return him... 

Maimonides - Hilchot Deot, Chapter 6 Law 7

If one sees his friend sinning or going on a path that is not good, it is a mitzvah to restore 
him to the good and to inform him that he is sinning against himself by his evil deeds.One 
who rebukes his friend, whether regarding interpersonal matters or matters related to G-
d, should rebuke him privately. He should address him calmly and softly and inform him 
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that he is telling him these things for his own well-being. If he accepted, good; if not, he 
should rebuke him a second and third time. And he should continue to rebuke until the 
sinner strikes him and says: I will not listen. Whoever is able to protest and does not do 
so - is “grabbed” by their sin since he could have protested to them. https://
elmad.pardes.org/2011/04/5771-kedoshim-the-imperative-to-rebuke-a-call-to-dialogue/

Jonathan Sachs on Public Shaming in Covenant and Conversation

…It was the anthropologist Ruth Benedict and her book about Japanese culture, The 
Chrysanthemum and the Sword,[4] that popularized a distinction between two kinds of society: 
guilt cultures and shame cultures. Ancient Greece, like Japan, was a shame culture. Judaism 
and the religions influenced by it (most obviously, Calvinism) were guilt cultures. The 
differences between them are substantial.

In shame cultures, what matters is the judgment of others. Acting morally means conforming to 
public roles, rules, and expectations. You do what other people expect you to do. You follow 
society’s conventions. If you fail to do so, society punishes you by subjecting you to shame, 
ridicule, disapproval, humiliation, and ostracism.

In guilt cultures what matters is not what other people think but what the voice of conscience 
tells you. Living morally means acting in accordance with internalized moral imperatives: “You 
shall” and “You shall not.” What matters is what you know to be right and wrong.

People in shame cultures are other-directed. They care about how they appear in the eyes of 
others, or as we would say today, they care about their “image.” People in guilt cultures are 
inner-directed. They care about what they know about themselves in moments of absolute 
honesty. Even if your public image is undamaged, if you know you have done wrong it will 
make you feel uneasy. You will wake up at night, troubled. “O coward conscience, how dost 
thou afflict me!” says Shakespeare’s Richard III. “My conscience hath a thousand several 
tongues / And every tongue brings in a several tale /And every tale condemns me for a villain.” 

Shame is public humiliation. Guilt is inner torment. The emergence of a guilt culture in Judaism 
flowed from its understanding of the relationship between God and humankind. In Judaism we 
are not actors on a stage with society as the audience and the judge. We can fool society; we 
cannot fool God. 

All pretense and pride, every mask and persona, the cosmetic cultivation of public image are 
irrelevant: “The Lord does not look at the things people look at. People look at the outward 
appearance, but the Lord looks at the heart” (1 Sam. 16:7). Shame cultures are collective and 
conformist. By contrast Judaism, the archetypal guilt culture, emphasizes the individual and 
their relationship with God. What matters is not whether we conform to the culture of the age 
but whether we do what is good, just, and right.

The new social media have brought about a return to an ancient phenomenon, public shaming. 
Two recent books – Jon Ronson’s So You’ve Been Publicly Shamed and Jennifer Jacquet’s Is 
Shame Necessary?[2] – have discussed it. Jacquet believes it is a good thing. It can be a way 

https://elmad.pardes.org/2011/04/5771-kedoshim-the-imperative-to-rebuke-a-call-to-dialogue/
https://elmad.pardes.org/2011/04/5771-kedoshim-the-imperative-to-rebuke-a-call-to-dialogue/
https://www.rabbisacks.org/covenant-conversation/metzora/the-power-of-shame/#_ftn4
https://www.sefaria.org/I_Samuel.16.7?lang=he-en&utm_source=rabbisacks.org&utm_medium=sefaria_linker
https://www.rabbisacks.org/covenant-conversation/metzora/the-power-of-shame/#_ftn2


of getting public corporations to behave more responsibly, for example. Ronson highlights the 
dangers. It is one thing to be shamed by the community of which you are a part, quite another 
by a global network of strangers who know nothing about you or the context in which your act 
took place. That is more like a lynch mob than the pursuit of justice…


